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no longer from anything, Indra replies that in that case the soul knows nothing at all, and is gone to destruction (vinasam eva upeti).
It is only at this last moment that Pra^apati, like other sages of antiquity, reveals his full knowledge to his pupil. The true Self, he says, has nothing to do with the body. For the body is mortal, but the Self is not mortal. The Self dwells in the body, and as long as he thinks that the body is I and I am this body, the Self is enthralled by pleasure and pain, it is not the perfect, it is not the immortal Self, But as soon as the Self knows that he is independent of the body and becomes free from it, not by death, but by knowledge, then he suffers no longer; neither pain nor pleasure can touch him. When he has approached this highest light of knowledge, then there is perfect serenity. He knows himself to be the highest Self, and therefore is the highest Self, and though while life lasts, he moves about among the pleasant sights of the world, he does not mind them, they concern his body only or his bodily self, his Ego, and he has learnt that all this is not himself, not his Self, not his absolute Self.
But there remains a far greater difficulty which tho commentators have to solve, and which they do solve each in his own way. To us the story of Pragapati is simply an old legend, originally intended, it would seem, to teach no more than that there was a soul in man, and that that soul was independent of the body. That would have been quite enough wisdom for early days, particularly if we are right in supposing that the belief in the soul as a shadow or a dream was a popular belief current at the time, and that it really required refutation. But when at a later time this